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In the Name of Allah, the Most Beneficent, the Most Merciful 



Introduction 

All praise is due to Allah; we praise Him and seek His aid and forgiveness. We seek 
refuge in Him from the evil of our own selves and the evil of our actions. Whomsoever 
Allah guides none can allow him to go astray, and whomsoever Allah allows to go astray 
none can guide him. 1 bear witness that there is no deity worthy of worship except Allah, 
alone and without a partner; and I bear witness that Muhammad (®) is His Slave and 
Messenger. 



^ S§S S/j (fji S [ j 4)1 iyjl 1 yJi ji^ll ^ 

“O you who believe! Fear Allah as He should be feared and do not die except as Muslims.” 

[Surah Ali 'liman (3):102] 



i^JJI 4)1 ilj eLliJ I C-jj L^»-jj tjL* jJS-j ^ jfjzio- lsJJI 1 ^Lll ^ 

^ 0 - >w'-- a)jI cij ^ ^ jVb oy 



“O mankind! Fear your Lord, Who created you from one soul and created from it its mate, 
and created from them both many men and women. And fear Allah through Whom you 
demand (your mutual rights), and (do not cut the relations of) the wombs (kinship). Surely, 
Allah is ever an All-Watcher over you.” 

[Surah al-Nisa’ (4): 1 ] 



-Ca 3 jaJj—jJ aU| S!y5 [jJyj 4)1 lyj! Iy4t ^ 

4 © 6’y Jh 



“O you who believe! Fear Allah and speak words of appropriate justice. He will direct you to 
do righteous deeds and will forgive you your sins. And whoever obeys Allah and His 
Messenger has certainly achieved a great achievement.” 

[Surah al-Ahzab (33):70-71] 



To proceed: The best of speech is the Book of Allah and the best of guidance is the 
guidance of Muhammad (S). The worst of matters are the newly-invented ones; every 
newly- invented matter is a bid'ah (reprehensible innovation); every bid' ah is a 
misguidance; and every misguidance is in the Hellfire. 
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My dear Muslim brother: 



There is no doubt that tlqh (comprehension) of the religion is the best, purest, noblest 
and greatest of deeds. It is to know Allah by His names, attributes and actions; to know 
His religion and legislation; to know His prophets and messengers; and to act according 
to that by faith and belief, statement and action, and conduct and manners. 

There is also no doubt that the utmost degree of knowledge is tawhld of the Lord (SI) 
(monotheism), and that the utmost degree of action is taqwa of the Lord (HI) (God- 
consciousness). This is Allah’s desire from His creation and it is all-inclusive of the 
doors of goodness in His legislation. 

Mu awiyah (4&) narrated: 

The Prophet (ft) said, “When Allah desires good for a person. He gives him [correct] 
comprehension of the religion.” 1 

There is also no doubt that whoever believes in Allah the Almighty he follows His 
Magnificent Book, complies by His supreme command and receives His splendid 
reward. 

There is also no doubt that whoever enters the garden of knowledge in this world Allah 
will admit him to the garden of adornment in the hereafter, and Allah will become 
pleased with him and grant him satisfaction just as he granted him satisfaction through 
his obedience. 

Furthermore, whoever perfects what is desirable to His Lord in this world Allah will 
perfect what is desirable to him in the hereafter; and whoever imprisons himself in the 
prison of ignorance and hawa (whims) Allah will imprison him in the Hellfire on the Day 
of Resurrection, and will become displeased with him just as He made him displeased 
through his disobedience. 

Since the believer is to his fellow believer like a structure, each part strengthening the 
other; and due to the spread of shirk (polytheism), ignorance, bid' ahs, sins and other 
matters that have become prevalent; and in order to fulfill the duty of da'wah (Islamic 
preaching), as well as that of enjoining the good and forbidding the evil; and in order to 

1 Agreed upon; nairated by Bukhari (no. 71) and Muslim (no. 1037). 
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remind myself and my fellow brothers, seeking my Lord’s pleasure first and foremost; 
and so that a student may perhaps gain some fiqh , an ignorant one may learn, one who 
has forgotten may remember, a sinner may repent, a misguided one may be guided, and a 
hardhearted one may be softened; because of this and in being thankful for Allah’s 
blessing upon me, 1 saw that it was my duty to participate with my brothers in spreading 
this religion, shedding light upon its ahkam (rulings) and its sunan (traditions), and 
calling to it with wisdom and beautiful preaching. 

Hence, it is by Allah’s grace and bounty; and by His accommodation and aide, that He 
has facilitated for me the compilation and drafting of this book, collecting it and 
arranging it from multiple books and various sources in tawhld and Iman (faith); fada’il 
(virtues); akhlaq (manners) and adab (etiquettes); adhkar (remembrances) and du as 
(supplications); ahkam and other topics from the chapters of knowledge and guidance. 

It is also by Allah’s bounty that the book has come adorned and crowned with noble 
Qur’anic verses and authentic prophetic hadiths. In matters of furu (secondary matters 
of the religion), 1 have mentioned only one view, hoping from Allah that it is the correct 
one; and that is in order to facilitate for whoever wishes to benefit - especially the 
beginner - acquiring what he seeks with ease. 

Furthermore, 1 have summarized it and made its style and presentation easy, so that the 
scholar and beginner alike may benefit from it in a short amount of time and with a 
small amount of effort. By Allah’s bounty and generosity, He has facilitated what 1 
indented and made apparent what 1 wished for. 

So it is by Allah’s bounty alone that the book has come filled with knowledge, light to 
carry, medium in size, easy to understand and beautiful in text. The worshipper will 
benefit from it in his worship, the preacher in his preaching, the mufti in his fatwa 
(verdict), the teacher in his teaching, the judge in his judgment, the businessman in his 
transactions, the preacher in his da w ah and the Muslim in the rest of his affairs. So 
praise and thanks be to Allah; He is worthy of praise first and foremost. 

1 have selected the majority of the principles and matters of furu from both the detailed 
and summarized books of the scholars of fiqh, as well as from other sources; along with 
the fatwas of the senior scholars of the salaf both in the past and the present. Moreover, 
1 relied upon the most correct view of the four Imams Abu Hariifah, Malik, al-Shafi 1 
and Ahmad, may Allah have mercy upon them; as well as from other scholars of Islam if 
the strength of their evidence becomes apparent. 
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I have strived hard to make the contents of the book in the chapters of taw hid, iman, 
ahkam, etc. based on the .s7?a/' 7( legal) evidences from the Qur’an and authentic sunnah, 
or from one of the two. As for that which no explicit authentic text has been mentioned, 
I have relied on the views and opinions of the upright mujtahid Imams of the Salaf 
(pious predecessors) of the I Jmmah from both the past and the present. 

In contemporary issues of worship and transactions, 1 have chosen the most correct view 
among the views of the scholars of the Unimah that were made in Fiqh councils, 
committees, conferences and seminars, as well as academic research papers and 
dissertations. 

In addition, 1 have expounded on the sharl evidences in the chapters of tawhld, \ Iman, 
knowledge, fada’il, akhlaq, adab, adhkar and du as due to every Muslim being in need of 
that. As for all the chapters of the fiqh of ahkam, for the most part 1 sufficed by 
mentioning the ruling without its evidence and justification; lest the book became too 
lengthy, its contents diverging and it ending up deviating from the objective for which it 
was written. 

Sometimes 1 would mention the evidence in matters of ahkam either due to the 
importance of the issue, or its frequent occurrence, or targhlb (to arouse interest of it), or 
tarhlb (to cause apprehension of it). 

Whoever wishes to know the sharl evidences, can search for them in the detailed books 
of fiqh such as al-Mughrii, al-Fatawa, al-Umm, al-Mabsut, al-Mudawwanah and other 
books of fiqh and hadith. Whoever wishes to expound on themes related to the actions 
of the heart with their evidences from the Qur’an and Sunnah, can refer to my extensive 
book Mawsuah Fiqh al-Qulub (Encyclopedia of the Fiqh of the Heart) which is in four 
volumes. Whoever wishes to expound on themes related to tawhld, Iman and ahkam 
sharlyah (legal rulings) with their evidences from the Qur’an and Sunnah, can refer to 
my extensive book Mawsuah al-Fiqh al-Islaml) Encyclopedia of Islamic Fiqh) which is 
in five volumes. Whoever wishes to expound on the fiqh of tawhld of the Lord through 
His names, attributes and actions, can refer to my book Kitab al- Tawhld (The Book of 
Tawhld) which is in one volume. 

The material gathered for the book is based on two great sources: the Noble Qur’an and 
the authentic Prophetic Sunnah, upon the understanding of the Salaf of the Ummah. 
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By the help of Allah, 1 have referenced the Qur’anic verses by mentioning the name of 
the chapter and verse number. As for the prophetic hadiths, 1 have tried my best to only 
include in the book a hadith that is either sahih (authentic) or hasan (acceptable), along 
with mentioning its source from the books of hadith and the judgment concerning its 
authenticity or acceptability, as follows: 

1. All the hadiths contained in the book have been transmitted and verified from 
their authentic sources. 

2. If the hadith is found in al-Sahihayn (Bukhari and Muslim) 1 would mention its 
number from both of them, and if it is found in only one of them 1 would 
mention it along with its number from it. Sometimes 1 would mention along 
with the hadith who reported it in the other books of the Sunnah for additional 
benefit, and 1 also included its wording. 

3. If the hadith is found in other than the two Sahlhs, such as the Musnad, the Four 
Sunan and other books of the Sunnah I would mention two sources for it, and 
sometimes less and other times more; along with mentioning its number from 
the source. 

4. For the referencing of the hadiths, I resorted to mentioning the hadith number 
from its source, and if there was no numbering system in the source I would 
mention the volume number and page number. 

5. If the hadith is found in other than the two Sahlhs, when referencing I would 
resort to writing sahih (authentic) or hasan (acceptable) before each hadith for 
passing judgment concerning its authenticity or acceptability, relying in that 
upon both the early and later leading scholars of this field. 

6. If the hadith would reappear elsewhere I would usually repeat its reference with 
it; and sometimes I would incorporate an authentic hadith or part of it to clarify 
a ruling, or for targhlb or tarhlb of something. 

The book before us is a general introduction to the religion of Islam, comprising of 
aqldah (theology), ahkam, akhlaq and adab. In it I have brought together what is 
dispersed outside of it and have reconciled its chapters, themes and evidences. 

Once its formation became complete I named it “Summarized Islamic Fiqh”; its 
beginning being tawhld and Iman, its middle sunan and ahkam and its ending da wall 
and jihad in Allah’s cause. 
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I have arranged it in twelve chapters organized as follows: 



Chapter one: The Book of Tawhid and Iman 

Chapter two: The Fiqh of the Qur’an and Sunnah concerning Fada’il, Akhlaq , 

Adab, Adhkar and Du as 

Chapter three: The Book of Worship 

Chapter four: The Book of Transactions 

Chapter five: The Book of Nikah and its related topics 

Chapter six: The Book of Inheritance 

Chapter seven: The Book of Qisas 

Chapter eight: The Book of Hudud 

Chapter nine: The Book of Qada’ 

Chapter ten: The Book of Khilafah and Imarah 

Chapter eleven: The Book of Da wah 

Chapter twelve: The Book of Jihad in Allah’s Cause 

The intent behind this book is to provide knowledge of the Lord who is worshipped, to 
shed light upon the ahkam of the religion, to revive the commandments of Allah 
throughout the entire world in all aspects of life and to arouse the people’s interest in 
adhering to the Straight Path. 

It is by Allah’s bounty alone that this extensive vessel of fiqh has come with an 
approach that is easy, a harvest that is close at hand, expressions that are beautiful, 
meanings that are heavy and words that are concise. Both the one in need and the one 
not in need are rescued by seeking it, and it assists them in reaching their goal without 
trouble, boredom or fatigue. It moves the hearts to the most magnificent of that which is 
sought after, consisting of amazing benefits, enjoyable for the reader and listener, 
inspiring inactive determinations to reach the gardens of the heavens, touching the 
believing hearts, healing the ruptured wounds, calming the inflamed aches, repelling 
every bid' ah and ignorance, and suppressing every arrogant one, hypocrite and stubborn 
one. 

1 have compiled and written it so that it could be a means to achieve Allah’s desire from 
His creation, a friend for the residing, a reminder for the negligent, a provision for the 
traveler, a companion for the estranged, a garden for the family, a banquet for the 
Ummah, and a beacon for humanity. 
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By Allah’s bounty, this harmonious rain has come comprising of: the Qur’an and 
Sunnah, textual and logical arguments, targhlb and tarhlb , and the good and the better; 
swimming in the orbit of tawhld and the shariah, establishing truth and virtue, while 
destroying shirk, bidahs and evil. 

1 ask Allah (5§) to make it a delight for the eyes of the muwahhids (monotheists), a 
lantern for worshippers, a provision for preachers and teachers, a beacon for the lost and 
a light for the striding. 

My dear Muslim brother, here is this garden for you whose roses have blossomed, fruits 
have sweetened and shadows have inclined. It is purely as a result of Allah’s bounty and 
mercy upon me. Whatever in it is correct then it is from Allah alone, and I thank Him for 
that; and whatever in it is incorrect then it is from myself and from Shaytan, and I seek 
Allah’s forgiveness for that. 

1 further ask Him ( 3 $) to pardon what may have slipped from the tongue or been placed 
unintentionally in the wrong place. For with care and deliberation, careful consideration, 
further research and authorship, coming across an increased amount of issues and 
chapters, and by expounding and summarizing; rarely is any author and writer free from 
slipping or unintentionally erring, especially in these times when an author rarely has a 
clear mind as a result of many distractions and calamities, an onslaught of disturbances 
and annoyances, the succession of trials and anxieties, and the onrush of the dunya and 
iltnahs (trials). 

Moreover, every son of Adam is prone to error, and the best of those who err are those 
who repent. So 1 ask The Pardoner and The Most Generous for forgiveness and pleasure. 

Furthermore, the pen is like the mukallaf { one who is legally competent); he sometimes 
errs and is sometimes correct, he sometimes commences and sometimes recommences, 
and there is no safety from the slipping of the fingertips and minds. 

So may Allah have mercy upon a Muslim who is thankful of what he has seen in it of 
correctness and guides me to what he has seen in it of mistakes; a trustworthy adviser 
and a wise honest one who treats wounds that seldom anyone escapes from; does not 
break bones nor sow discord between the private and the public; is generous and 
thankful of every good; and is gracious pointing out every slip made by this poor slave. 



13 




Undoubtedly, this great religion is for those who work for it, preach it, defend it and are 
patient with it. 

In conclusion, 1 ask Allah the Most Generous to benefit me and the Muslims with it; to 
make it sincerely for His sake; to accept it from me; to forgive and excuse me, my 
parents, my household, anyone who reads it, hears it, benefits from it, teaches it, assists 
in its publication, and all the Muslims; He is Sufficient for us and He is the Best 
Disposer of affairs, what an Excellent Protector and what an Excellent Helper; and may 
Allah’s peace and blessings be upon our Prophet Muhammad (#), his family and all his 
companions, along with those who follow them in goodness until the Day of Judgment. 



Written by one who is in need of his Lord’s pardon, 

Muhammad bin Ibrahim bin Abdullah al-Tuwayjiri 
Buraydah, Kingdom of Saudi Arabia 
Mobile number: 0508013222 - 0504953332 
E-mail address: Mb twi@hotmail.com 

Our site on the internet (This is Islam): hatha-alislam.com/index 
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Chapter One: 

Tawhid and Iman 

0 



Consisting of the following: 

1 . Tawhid 

2. The Categories of Tawhid 

3. Tbadah 

4. Shirk 

5. The Categories of Shirk 

6. Bid ah 

7. Islam 

8. The Pillars of Islam 

9. Iman 

10. The Branches of Iman 
1 1 .The Pillars of Iman 
\2.Ihsan 

13. The Book of Knowledge 



15 




The Book of Tawhid and Tman 
1. Tawhid 

• Tawhid is: To single out Allah (3$) in what is distinct to Him and obligatory for 
Him. That is, for the slave to know for certain that Allah is One with no partner in His 
rububiyyah (lordship), His uluhiyyah (servitude) and His asma’ wa sifat (names and 
attributes). 

It further means that: The slave knows for certain and acknowledges that Allah alone is 
the Lord and Sovereign of everything; that He alone is the Creator, the Ever-Living and 
the Sustainer of all that exists who alone maintains the whole universe; that He (31) 
alone is worthy of worship with no partner; that everything which is worshipped besides 
Him is false; and that He (31) possesses attributes of perfection, free of every 
imperfection and deficiency, and to Him alone belong the best names and loftiest 
attributes: 



i © &£) ftli VT Jj > *3] Sjj V ST > 

“Allah - there is no god [worthy of worship] except Him. To Him belong the best names.” 

[Surah Taha (20):8] 



• The fiqh of tawhid 



Allah (;§§■) is One with no partner; One unparalleled in His essence, His names, His 
attributes and His actions; to Him alone belong the dominion, creation and command 
with no partner. He is the Sovereign and everything besides Him belongs to Him; He is 
the Lord and everything besides Him is His slave; and He is the Creator and everything 
besides Him is created: 



-f &L. 4 Jz jjj © jJj pi jji p © iii/r ar © W ai> -J > 



“Say, ‘He is Allah, [who is] One; Allah, the Self-Sufficient Master; He neither begets nor is 
He begotten; nor is there any equivalent to Him.’” 

[Surah al-Ikhlas (1 12): 1-4] 



He (31) is the Most Strong and everything besides Him is weak; He is the Most Powerful 
and everything besides Him is powerless; He is the Most Great and everything besides 
Him is minute; He is the Self-Sufficient and everything besides Him is in need of Him; 
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He is the All-Mighty and everything besides Him is subservient; and He is the Truth and 
all that is worshipped besides Him is false: 



4 A **>1 oh JAA as 3 cxi t* oh (jjAlf y* 



'&\ £)tj dJJ'i )► 



“That is because Allah is the Truth, and that which they call upon besides Him is falsehood, 
and that Allah is the Most High, the Most Great.” 

[Surah Luqman (3 1 ):30] 



He ( 3 !) is the Most Magnificent of which there is nothing more magnificent than Him; 
the Most High of which there is nothing higher than Him; the Most Great of which there 
is nothing greater than Him; and the Most Merciful of which there is nothing more 
merciful than Him. He ( 3 $) is the Most Strong who has created strength in every strong 
one; the Most Powerful who has created power in every powerful one; the Most Merciful 
who has created mercy in every merciful one; the Most Knowledgeable who has taught 
every creature; and the All-Provider who has created all sustenance and those who 
receive it : 



A3 juojSfl M J. 'A j t Js it A” lA A3 jii (A= ijA- A yj ^ AA ^ ^ 



“That is Allah, your Lord; there is no god [worthy of worship] except Him, the Creator of all 
things, so worship Him. And He is Disposer of all things. No vision can grasp Him, but His 
Grasp is over all vision; and He is the Most Subtle, the Well-Acquainted.” 

[Surah al-An'am (6):102-103] 



He (ft) is the True God who alone is worthy of worship besides everything else due to 
the perfection of His essence, His majesty, His beauty and His graceful kindness; and to 
Him alone belong the best names and loftiest attributes: 

^ SfS ^ 

“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.” 

[Surah al-Shura (42): 1 1] 



He is the All-Wise, the All-Knowing who does what He wills and commands what He 
desires: 



i © a&K at *>% jS-T 3 > 

“Surely, His is the creation and the command; blessed is Allah, Lord of the worlds.” 

[Surah al-A'raf (7):54] 
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He (H) is the First before everything else; the Last after everything else; the Most High 
above everything; the Most Near closer to everything; and the All-Knower of 
everything, alone with no partner: 






“He is the First and the Last, the Most High and the Most Near; and He is the All-Knower 
of every thing.” 

[Surah al-Hadld (57):3] 



He (H) is the True Sovereign in whose hand is everything, while nothing is in the hand 
of anything besides Him. So turn to Him alone with no partner: 



. 

uLJ jtAll ilLs qa J jjJ * ^ i LiS jULJI iLsS ^ "A ^ 1 1 Utiu (J3 ^ 

4 0 ^ ^ 'S 'J* 



“Say, ‘O Allah! Owner of Sovereignty, You give sovereignty to whom You will and You 
take sovereignty away from whom You will; You honor whom You will and You humiliate 
whom You will. In Your hand is [all] good. Indeed, You are Able to do all things.’” 

[Surah Ali ‘Imran (3):26] 



He alone is the Owner of all things, the All-Powerful over all things, the All- 
Knowledgeable of all things and the Granter of all things. He alone is the All- 
Encompassing of every encompassing one, the All-Powerful over every powerful one, 
the Subjugator of every subjugating one, the One and the Owner of everyone: 



“Blessed is He in Whose Hand is the dominion, and He is Able to do all things.” 

[Surah al-Mulk (67):!] 
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2. The Categories of Tawhld 



• The tawhld which the messengers called to and which the scriptures revealed is 
of two types: 

The first: Tawhld of marifah (knowledge) and ithbat ( affi rm at i on ) , which is also called 
tawhld of rububiyyah (lordship) and asma’ wa si fat (names and attributes). It is to affirm 
the reality of the essence of the Lord ( 31 ) and the tawhld of Allah’s names, attributes 
and actions. 



It further means that: The slave knows for certain and acknowledges that Allah alone is 
the Lord, the Creator and the Sovereign who maintains and administers this great 
universe; the Most Perfect in His essence, names, attributes and actions; the All-Knower 
of everything, the All-Encompassing of everything and the Most Powerful over 
everything; attributed with all of the attributes of perfection and free of all defects and 
deficiencies. To Him alone belong the best names and loftiest attributes, and there is 
nothing like Him with respect to His essence, names, attributes and actions: 

tat. 

^ j ay?, ^ I I ■'-‘ A ? S' ^ 

“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.” 

[Surah al-Shura (42): 1 1] 

The second: Tawhld of qasd (intent) and talab (aim), which is also called tawhld of 
uluhiyyah (servitude) and ibadah (worship). It is to single out Allah (;§§■) in all the 
various acts of worship, such as supplication, prayer, fear, hope and so on. 



It further means that: The slave knows for certain and acknowledges that Allah alone 
has divinity over His entire creation, and that He ( 31 ) alone is worthy of worship besides 
everything else. So it is not permissible for anyone to direct something of the various 
acts of worship, such as supplication, prayer, asking for help, reliance, fear, hope, 
slaughtering, vowing and so on, except to Allah besides everything else. Whoever 
directs something of it to other than Allah, he is a mushrik (polytheist) and a disbeliever, 
as Allah ( 31 ) says: 



^ . -■ Sf )-4jj JLxp Lyjli y4j jAi yJAj J V j>-lt -Ay Cr*.? ^ 



“And whoever invokes besides Allah another god for which he has no proof - then his 
account is only with his Lord. Indeed, the disbelievers will not succeed.” 

[Surah al-Mu’minun (23): 117] 
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The ruling concerning acknowledgment of tawhld 






1) Every person acknowledges tawhld of rububiyyah by virtue of their fitrah 
(natural disposition) and their observance of the universe. However, acknowledgement 
of it alone is not sufficient in order to believe in Allah and be saved from punishment, 
for Ibfls acknowledged it as well as the mushnks, but it did not benefit them because 
they did not acknowledge tawhld of ibadah for Allah alone. So whoever only 
acknowledges tawhld of rububiyyah he does not become a muwahhid nor a Muslim, nor 
does his blood and wealth become inviolable until he acknowledges tawhld of uluhiyyah, 
testifying that there is no god except Allah alone with no partner, acknowledging that 
Allah alone is worthy of worship besides everything else and adhering to the worship of 
Allah alone with no partner. 



Allah (fg) says: 






“And they were not commanded except to worship Allah, and worship none but Him alone, 
and to establish prayer and to give zakah. And that is the right religion.” 

[Surah al-Bayyinah (98):5] 



2) Most of creation disbelieve in and reject tawhld of uluhiyyah and ibadah. For 
this reason, Allah sent messengers to the people and revealed the scriptures to them; to 
command them to worship Allah alone and abandon the worship of everything besides 
Him. 



Allah (ft) says: 

^ CAjiijaJI i Ajjl ij-Up! . ■ ) l Vj— J ^*1 d 1 ~= J (j jmJj ^ 

“And We have certainly sent among every nation a messenger [proclaiming], ‘Worship 
Allah and avoid taghut [false gods].’” 

[Surah al-Nahl (16):36] 

3) Tawhld of rububiyyah and tawhld of uluhiyyah are inseparable. So tawhld of 
rububiyyah necessitates tawhld of uluhiyyah. Thus, whoever acknowledges that Allah 
alone is the Lord, the Creator, the Sovereign and the Provider, it necessitates that he 
acknowledges that none is worthy of worship except Allah alone; hence, not 
supplicating except to Allah, not appealing for help except from Him, not relying upon 
anyone except Him and not directing anything of the various acts of worship except to 
Allah alone besides everything else. 
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Furthermore, tawhld of uluhiyyah necessitates tawhld of rububiyyah. So whoever 
worships Allah alone and does not associate anything with Him, he must already believe 
that Allah is his Lord, his Creator and his Sovereign. 

Finally, rububiyyah and uluhiyyah are at times mentioned together thereby having 
separate meanings. As such, the meaning of Rabb (Lord) would be: the Sovereign whom 
the creation and command belong to; and the meaning of Ilah (God) would be: the One 
who is truly worshipped and who alone is worthy of worship besides everything else, as 
Allah (ft) says: 



“Say, ‘I seek refuge in the Lord of mankind; the Sovereign of mankind; the God of 
mankind.’” 

[Surah al-Nas (1 14):l-3] 

And at times, one is mentioned apart from the other thereby having the same meaning, 
such as the statement of Allah (ft): 

4 4-0 Jy. I I ^ 

“Say: ‘Shall I seek a lord other than Allah, while He is the Lord of all things?”’ 

[Surah al-An am (6): 164] 



• The virtue of tawhid. 



Allah (56) is the Lord of the worlds. He is the Lord of all of mankind and the deity of all 
of mankind. He is the deity of the one who worships Him, as well as a Generous Lord 
who does not withhold his blessing from the one who does not worship Him. So 
whoever believes in Allah as a deity takes the gift of His rububiyyah from a variety of 
bounties, and also takes the gift of His uluhiyyah, which is the religion and Paradise. As 
for he who does not believe in Him, he takes the gift of His rububiyyah in this life, but 
does not take the gift of His uluhiyyah on the Day of Resurrection, which is Paradise. A 
person only takes his reward from the one who he worked for, and the disbeliever did not 
work for Allah, so he will having nothing in the hereafter except the Fire. 



1 - Allah (ft) says: 

v .1 j, 

/ ^ // / s ^ A jl v x ^ f ' i 4 \ \ ' I-*'' \ 
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“And give glad tidings to those who believe and do righteous deeds that they will have 
gardens [in Paradise] beneath which rivers flow. Whenever they are provided with a fruit 
therefrom, they will say, ‘This is what we were provided with before.’ And they will be 
given things in resemblance. And they will have therein purified spouses, and they will abide 
therein eternally.” 

[Surah al-Baqarah (2):25] 



2 - And Allah ( 31 ) says: 



i Q Oj Jdj a,# > 



“It is those who believe and do not mix their belief with injustice [shirk], for them [only] 
there is security and they are the [rightly] guided.” 

[Surah al-An'am (6):82] 



3 - And Allah ( 31 ) says: 



JLjJ ]jxa\Z , 












“Those who believe and whose hearts find rest in the remembrance of Allah; Surely, in the 
remembrance of Allah do hearts find rest. Those who believe and do righteous deeds - a 
good state is theirs and a good return.” 

[Surah al-Ra d (13):28-29] 



4 - And ‘ Ubadah bin al-Samit (4&) narrated: 

The Prophet (II) said, “Whoever testifies that there is no god [worthy of worship] except 
Allah alone with no partner; that Muhammad is His Slave and His Messenger; that 'Isa is 
Allah’s Slave and His Messenger, His Word which He bestowed upon Maryam and a Spirit 
from Him; and that Paradise is true and Hellfire is true; Allah will admit him into Paradise 
with whatever deeds he may have done [even if those deeds were few].” 1 

5 - And Jabir (4e) narrated: 

A man came to the Prophet (S) and said, “O Messenger of Allah! What are the two things 
quite unavoidable?” He replied: “Whoever dies without associating anything with Allah 
would enter Paradise, and whoever dies associating something with Allah would enter 
Hellfire.” 2 



1 Agreed upon; narrated by Bukhari (no. 3435) and Muslim (no. 28). The wording is that of Bukhari’s. 

2 Narrated by Muslim (no. 93). 
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The reality of tawhld and its essence: 






That a person sees all things as being from Allah (ft), a sight that prevents him from 
looking around for other reasons and means. Hence, he does not see good and evil, 
receiving and being deprived, benefit and harm, and administering and planning except 
from Him alone. Also, that he worships Him (*H) on the basis of this knowledge, a 
worship in which he singles Him out and does not worship anything else with Him: 



4 SjS 'J* >3 ».* £» J^= y* 5/j ill] V pSij -SI f ^ 



“That is Allah, your Lord; there is no god [worthy of worship] except Him, the Creator of all 
things, so worship Him. And He is Disposer of all things.” 

[Surah al-Anam (6): 102] 



• The greatness of the kalimah (word) of tawhld. 

‘Abdullah bin Amr bin al-‘As (-ife®*) narrated: 

The Messenger of Allah (is) said, “When the death of the Prophet of Allah Nuh (S) 
approached, he admonished his son saying, ‘I shall give you some advice, commanding you 
with two things and forbidding you from two things: I command you to say, ‘there is no god 
[worthy of worship] except Allah,’ for surely if the seven heavens and the seven earths were 
put on one side of a scale and the words, ‘there is no god [worthy of worship] except Allah,’ 
were put on the other, the latter would outweigh the former. Furthennore, if the seven 
heavens and the seven earths were a dark ring, they would be cut by the words ‘there is no 
god [worthy of worship] except Allah.’ [And I command you with the words], ‘Glory be to 
Allah and praise be to Him,’ for it is the prayer of all things and all of creation receives its 
sustenance by it. And I forbid you from shirk and pride.’” 1 

• The completion of tawhld. 



Tawhid cannot be fully achieved except by worshipping Allah alone with no partner and 
by avoiding taghut (false gods), as Allah (If) says: 



4 1 j^-Tj IjoicT V ji= 4 uiL iaJj > 



“And We have certainly sent among every nation a messenger [proclaiming], ‘Worship 
Allah and avoid taghut [false gods].’” 

[Surah al-Nahl (16):36] 



1 Authentic; narrated by Ahmad (no. 6583) and Bukhari in al-Adab al-Mufrad (no. 558). See al-Silsilah 
al-Sahihah (no. 134). 
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The fruits of the reality of tawbud. 






The greatest fruit of tawhld is Allah’s (iSfe) pleasure of the slave, His love for him, His 
mercy for him. His sufficiency for him, His acceptance of his deeds and Him making him 
happy in this life and the next. The fruit that yields for the slave is the power of reliance 
upon Allah alone, refraining from complaining to creation, refraining from blaming 
them, satisfaction with Allah, love of Him, submission to His decision, worshipping 
Him in the best of manners, adherence to His obedience, thinking well of Him, finding 
rest in His remembrance, gaining Paradise and salvation from the Fire. 

• The description of taghut 

Taghut is : Anything that a slave exceeds his bounds with, whether it be one worshipped 
such as idols, or one followed such as soothsayers and evil scholars, or one obeyed such 
as rulers and leaders who abandon Allah’s (iSfe) obedience. 

There are many taghut s', however, their heads are five: 

Iblls - whom we seek Allah’s refuge from, whoever is worshipped while being pleased 
with it, whoever calls people to worship him, whoever claims to know something from 
the unseen and whoever rules by other than what Allah has revealed. 



1 - Allah (ft) says: 



jj jyfi t * yr j=y. ijjif A y.-il h jyT\ j] c-AJJalf ^ olT Qj ^ 



“Allah is the ally of those who believe; He brings them out of darknesses into light. But as 
for those who disbelieve, their allies are taghut (false gods); they bring them out of light 
into darknesses. Those are the dwellers of the Fire; they will abide therein eternally.” 

[Surah al-Baqarah (2):257] 



2 - And Allah ( 31 ) says: 

of ij£»f uij jj 1 of bjajjj dills ^ Jjji Tfj dU[ (J_pt Lkj A j jol' jly j»JI ^ 
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“Have you not seen those who claim to have believed in that which has been revealed to 
you, and that which has been revealed before you? They wish to refer legislation to taghut 
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(false gods), while they were commanded to reject them; and Shaytan wishes to lead them 
far astray.” 

[Surah al-Nisa’ (4):60] 
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3. Ibadah 



• The meaning of ibadah. 

Ibadah is: The obedience of the worshipper for the one he is worshiping in that which 
he commands him to either do or refrain from doing, with love, veneration and humility 
for him. 



The One who is worthy of worship is none other than Allah alone with no partner. 
Moreover, ibadah refers to two things: 

The first: worship, which is: Subservience to Allah (iSfe) by acting upon His commands 
and staying away from His prohibitions, out of love and veneration of Him. 



The second: means of worship, which is: All inclusive of everything that Allah loves and 
is pleased with of external and internal sayings and actions, such as dua, dhikr. ; prayer, 
love and so on. So for example, prayer is ibadah , and performing it is worship of Allah. 
Hence, we worship Allah alone by being subservient to Him, out of love and veneration 
of Him; and we do not worship Him except by what He has legislated: 

^ * bg 1 y*-ji otr ^ 

“So whoever hopes for the meeting with his Lord - let him do righteous work and not 
associate anyone in the worship of his Lord.” 

[Surah al-Kahf (18):1 10] 

• The wisdom behind the creation of the jinn and mankind: 



Allah did not create the thaqalayn - the jinn and mankind - in vain or without purpose. 
He did not create them to merely eat and drink, play and have fun, laugh and enjoy 
themselves; rather their Lord created them for a great puipose, and that is for 
worshipping Allah alone with no partner, refraining from worship of anything besides 
Him, venerating and exalting Him, obeying His commands and staying away from His 
prohibitions, and halting at His limitations, as He ( 31 ) says: 



ji i3lj$T -S jT oj Jg} ol Lj <3jj ^ Ljl L {gj oj-uL) s/j J-WTj cuils- Lj 
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“And I did not create the jinn and mankind except to worship Me. I do not seek any 
provision from them, nor do I ask them to feed Me. Indeed, Allah is the All-Provider, the 
Most Strong.” 

[Surah al-Dhariyat (51):56-58] 

If they did so, they would be happy in this world and attain Paradise and nearness to 
their Lord on the Day of Resurrection, as He promised them saying: 

^ UxiL* 4 4 ofydl oj ^ 

“Indeed, the righteous will be among gardens and rivers, in a seat of honor near a Sovereign, 
Perfect in Ability.” 

[Surah al-Qamar (54):54-55] 



• The wisdom behind ibadah. 



Obeying the commands of Allah and staying away from His prohibitions is built upon 
Iman (faith) in Allah (Jk) and perpetual conception in the hearts of the greatness of the 
Creator and the Sovereign of the dominion; and that is by frequent remembrance and 
gratitude of Him, and contemplation of His signs and creation. In order to maintain and 
solidify this conception in the heart, Allah has legislated for His slaves a reiterated 
reminder and renewed action, which is none other than worship. Furthermore, when 
Iman increases and strengthens the heart becomes illuminated with nnan; sayings, 
actions and akhlaq improve and increase; then the Lord becomes pleased; and then one’s 
affairs become upright by attaining happiness in both lives. On the contrary, when Iman 
is missing or decreases actions worsen, then one’s affairs become corrupt, then the Lord 
becomes angry, and then the punishment befalls. 



1 - Allah (ft) says: 



O? (^411 y* sJ^j oy>*y**j ij^il ^ 
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“O you who believe! Remember Allah with much remembrance; and glorify His Praises 
morning and afternoon. It is He who confers blessing upon you, and His angels [ask Him to 
do so] that He may bring you out from darknesses into light. And He is Ever Most Merciful 
to the believers.” 



[Surah al-Ahzab (33):41-43] 
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2 - And Allah (H) says: 



\£=* Uj ^ ^ 1 j <xi>- 13 I jj jS " j U-U I ^Ip Lx>«xAJ ly2j !_j ! I * ^ jiJ 1 d-* I 0 1 3h ^ 



“O you who believe! Remember Allah with much remembrance; and glorify His Praises 
morning and afternoon.” 

[Surah al-A'raf (7):96] 



• The pillars of ibadah. 

The worship of Allah (M) stands on three pillars: The love of Allah, hope in Him and 
fear of Him. 

1) The love of Allah is the most important pillar of worship. The love of Allah 
originates from the knowledge of Allah, knowledge of His most perfect names and lofty 
attributes, and knowledge of His blessings and kindness to His creation. 

The more the slave’s knowledge of His Lord increases, his love for Him increases, his 
veneration of Him increases, his obedience of Him increases and Allah’s love for him 
increases; for complete love from the Lord is associated with complete obedience from 
the slave. Hence, the more the slave obeys his Lord, Allah’s love for him increases in 
accordance with his obedience; and the more the slave is disobedient to his Lord, his 
love for Allah decreases in accordance with his disobedience and his obedience of Him 
decreases. 

Similarly, the more the slave’s knowledge of His Lord decreases, his acts of 
disobedience increase above his acts of obedience. Moreover, if the love of Allah 
weakens in the slave’s heart due to his many sins, he loses the pleasure of worship and 
Shaytan empowers over him, resulting in him performing worship while being 
inattentive and heedless of his Lord, finding pleasure in disobedience and feeling 
obedience as being heavy. 

What strengthens the love of Allah in the slave’s heart is: Knowledge of Allah through 
His names, His attributes and His actions; recognition of Allah’s blessings upon him; 
continuous observation of the marvels of the universe and the verses of the Qur’an; 
performing obligatory acts; refraining from forbidden acts; and increasing in performing 
voluntary acts of worship: 



28 




^ J^j Ij JUj JlLj uj jSijC-Z . ! * -AjoT *^f| AjJI V j<Ol jUtU ^ 

“So know, [O Muhammad], that there is no deity except Allah and ask forgiveness for your 
sin and for the believing men and believing women.” 

[Surah Muhammad (47): 19] 

This is why it is obligatory upon the Muslim to truly know his Lord and to worship 
Allah in accordance with this knowledge; and to further love everything that Allah loves 
and is pleased with of acts of obedience, and to hate everything that Allah hates of acts 
of disobedience. 

2) Hope in Allah (ft), which is the desire for Allah’s pleasure, His reward, His 
mercy, His forgiveness and His Paradise. Moreover, hope is divided into three 
categories: 

The First: The hope of the one who obeys Allah for Allah to accept his deeds, and to 
reward him for them by attaining Paradise and being saved from the Fire. 

The Second: The hope of the one who committed sins, then repented therefrom, for 
Allah to forgive him his sins, to pardon him for them and to transform them into good 
deeds. 

These first two categories are praiseworthy and commanded Islamically. 

The Third: The hope of the one who is engrossed in sins, persisting in being careless of 
performing the obligations and falling into the prohibitions, all the while hoping for 
Allah’s mercy. This is deception, wishful thinking and false unpraiseworthy hope: 

“So whoever hopes for the meeting with his Lord - let him do righteous work and not 
associate anyone in the worship of his Lord.” 

[Surah al-Kahf (18):1 10] 

3) Fear of Allah ( 31 ). Thus, he who is more knowledgeable of Allah is more fearful 
of Him. Moreover, the praiseworthy fear is what comes between the slave and sinning 
his Lord, the All-Mighty and the Compeller. Also, fear of Allah (U-) only originates 
from knowing Allah through His names, attributes and actions; knowing the weakness 
of the slave; knowing Allah’s vow of punishing he who disobeys Him; and knowing the 
severity of the punishment that Allah has prepared for he who disobeys Him. 
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Finally, the more the slave’s Iman in his Lord strengthens, and his belief in Allah’s 
punishment strengthens, and he knows of the severity of Allah’s punishment for he who 
disobeys him; the more his fear of Allah and of His punishment intensifies: 



L oA*Au AAji o? (Ad V JjL q* „ % Lj o'ALDT ,_i U -c>*A jk) ^ 
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“And to Allah prostrates whatever is in the heavens and whatever is on the earth of 
creatures, and the angels [as well], and they are not arrogant. They fear their Lord above 
them, and they do what they are commanded.” 

[Surah al-Nahl (16):49-50] 



So it is incumbent upon the slave to worship Allah out of love for Him, veneration of 
Him, desire for His reward and fear of His punishment: 



(JiAllj £)j>Uj (JiAJI 5^i>- v y I j Lftjlij I L* jjlil pbU C.*kl3 j-A ^ 



“Is one who is devoutly obedient during periods of the night, prostrating and standing [in 
prayer], fearing the Hereafter and hoping for the mercy of his Lord, [like one who does not]? 
Say, ‘Are those who know equal to those who do not know?’ It is only people of 
understanding who will remember.” 

[Surah al-Zumar (39):9] 



• The categories of ibadah. 

Worship is an all-comprehensive name for all that Allah loves and is pleased with of 
external and internal sayings and actions. Worship according to this general all- 
encompassing meaning is divided into two categories: 

The first category: Outright acts of worship, which are those acts of worship that are 
impermissible to direct to other than Allah, such as dua, dhikr ; prayer, fasting, fear, 
hope and other acts of worship that Allah (iSfe) has legislated. 

Outright acts of worship are divided into two categories: 

1) Heart -related acts of worship, which are of two types: 

The first: The belief of the heart that there is no deity except Allah and that none is 
worthy of worship except Him alone without any partner, as well as Iman in Allah, His 
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angels, His books. His messengers, the Last Day and qadar - the good and bad of it, and 
the like thereof. 

The second: The actions of the heart, among which are the love of Allah ( 31 ) and His 
veneration, reliance in Him, need of Him, hope for His reward, fear of His punishment, 
sincerity in actions for Him, patience over executing His commands and staying away 
from His prohibitions, and patience over His decrees, and the like thereof. 

2) Bodily acts of worship, which are of two types: 

The first: Statement-related acts of worship, among which are pronouncing the 
shahadatayn [testification of faith], the dhikr of Allah, His glorification [by saying 
Allahu Akbar ], His exaltation [by saying Subhanallah ], His praise [by saying 
Alhamdulillali\, recitation of the Qur’an, du a, da wah, enjoining the good, forbidding 
the evil, exerting advice, teaching Islamic knowledge, and the like thereof. 

The second: Physical action-related acts of worship, such as prayer, fasting, hajj and 
umrali, jihad. \ seeking knowledge, zakat, charity, slaughtering, vowing, and the like 
thereof. 

The second category: Non-outright acts of worship, which are those statements and 
actions that are not acts of worship in their original legislation, but transform into acts 
of worship for Allah with the right intention. 

Non-outright acts of worship are divided into three categories: 

The first: Doing obligatory and recommended acts, such as kindness to parents, 
maintenance of family ties, reconciliation between people, spending on one’s wife, 
family and relatives, hospitality of guests, granting loans, giving gifts, and the like 
thereof. So if a Muslim does any of these desiring thereby the pleasure of Allah (§§), 
then it becomes an act of worship for which the doer is rewarded. 

The second: Refraining from forbidden and disliked acts desiring thereby the pleasure of 
Allah, such as refraining from backbiting and malicious gossip, and refraining from riba, 
zina, stealing, cheating and all other immoralities. So if a Muslim refrains from any of 
these desiring thereby the pleasure of Allah, seeking the reward, fearing the punishment 
and in compliance with the command of Allah, then that refrainment is an act of 
worship for which the doer is rewarded. 
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The third: Doing permissible acts desiring thereby the pleasure of Allah (ft), such as 
buying and selling, eating and sleeping, and other permissible acts. So if a Muslim does 
any of these desiring thereby the pleasure of Allah (“ 31 ), then his act becomes an act of 
worship for which he is rewarded. 

1 - Allah (ft) says: 

^ fty l VS t [JUJU <A3 ttsJ 
“So whoever hopes for the meeting with his Lord - let him do righteous work and not 
associate anyone in the worship of his Lord.” 

[Surah al-Kahf (18):1 10] 



2 - And Allah (ft) says: 
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“No good is there in much of their private conversation, except for those who enjoin charity, 
or that which is right, or conciliation between people. And whoever does that seeking the 
good Pleasure of Allah, We shall give him a great reward.” 

[Surah al-Nisa’ (4): 114] 



3 - And Umar (4&), narrated: 

The Messenger of Allah (i>) said, “The reward of deeds depends upon the intention and 
every person will get the reward according to what he has intended. So whoever emigrated 
for Allah and His Messenger, then his emigration was for Allah and His Messenger. And 
whoever emigrated for worldly benefits or for a woman to marry, his emigration was for 
what he emigrated for.” 1 

• The path of ubudiyyah (servitude): 

The worship of Allah (J!) is built upon two great principles: Complete love for Allah 
(Jl) and complete subservience to Him. 

These two principles are further built upon two other great principles: Witnessing 
Allah’s grace, bounty, kindness and mercy which necessitate love; and examining the 



1 Agreed upon; narrated by Bukhari (no. 2529) and Muslim (no. 1907). The wording is that of 
Bukhari’s. 
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shortcoming of the nafs (soul) and the action that inherits complete subservience to 
Allah the All- Mighty, the Compeller. 

The nearest door that a slave can come through to His Lord is the door of being in need 
of His Lord (SI). Hence, he does not see himself except as being broke, and he does not 
see for himself any state, position or rope to hold on to, nor any means to present with; 
rather he witnesses his complete need of His Lord (iSfe) and that if he abandons it he shall 
lose and perish. 

1 - Allah (ft) says: 

4 CgS Ojj *4- “If lij 4i)T ^ |*S(j Uj ^ 

“And whatever you have of blessings, it is from Allah. Then when adversity touches you, to 
Him you cry for help.” 

[Surah al-Nahl (16):53] 



2 - And Allah ( H ) says: 



i 0 j^Jj\ IgR > aij M j] tljadi jtLf ^iI)T 

“O mankind! It is you who stand in need of Allah, while Allah is the Rich [Free of need], 
Worthy of all praise.” 

[Surah Fatir (35): 15] 




• Those who are the most complete in worship: 

Those who are the most complete in worship are the prophets and messengers, blessings 
and peace be upon them, because they are the most complete in terms of knowledge of 
Allah, His names and attributes, His actions and treasures, and His promise of reward 
and threat of punishment; and they are the greatest in love and veneration of Allah. 
Allah further increased them in virtue by sending them to people. So they ended up with 
the virtue of messengership and the virtue of special servitude. 

They are followed by the steadfast affirmers of truth whose belief in Allah and His 
Messenger became complete and who remained steadfast upon His command, then the 
martyrs who bore witness to the truth and sacrificed themselves for the sake of the truth, 
and then the righteous whose actions were upright. And the doors of the Most Generous 
are open to anyone willing: 
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“And whoever obeys Allah and the Messenger, then they will be in the company of those on 
whom Allah has bestowed bounty from among the prophets, the steadfast affirmers of truth, 
the martyrs and the righteous. And how excellent these companions are!” 

[Surah al-Nisa’ (4):69] 



• Allah’s right on His slaves: 

Allah’s right on the inhabitants of the heavens and earth is that they worship Him and 
not associate anything with Him. Hence, He alone is worthy of worship, such that He is 
obeyed and not disobeyed, remembered and not forgotten, and shown gratitude and not 
ingratitude. However, who is it that has not done something contrary to what he was 
created for, either out of inability, ignorance, negligence or slackness? We seek Allah’s 
forgiveness and turn to Him in repentance from all misdeeds and sins. 

Therefore, if Allah (ft) was to punish the inhabitants of His heavens and the inhabitants 
of His earth, He would punish them while not being unjust to them because they are 
under His dominion; and if He was to be merciful to them His mercy would be far better 
than their deeds. However, He is Generous and has made obligatory upon Himself for 
His slaves what is not obligatory upon Him. 

1 - Muadh bin Jabal (4&) narrated: 

I was riding behind the Prophet (Si) on a donkey called Ufayr. He said, “O Mu adh! Do you 
know what Allah’s right on His slaves and what the slaves’ right on Allah is?” I replied, 
“Allah and His Messenger know best.” He said, “Allah’s right on His slaves is that they 
should worship Him and not associate anything with Him, and the slaves’ right on Allah (5!) 
is that He should not punish anyone who does not associate anything with Him.” I said, “O 
Messenger of Allah! Shall I not then inform the people of the good news?” He replied, “Do 
not give them the good news, for then they will rely on it alone.” 1 



1 Agreed upon; narrated by Bukhari (no. 2856 ) and Muslim (no. 30). The wording is that of Muslim’s. 
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2 - And Abu Hurayrah (4&), narrated: 

The Prophet (i>) said, “None of you will be saved by his actions.” A man asked, “Not even 
you, O Messenger of Allah?” He replied, “Not even me, unless Allah covers me with mercy 
from Him; but you should act with moderation.” 1 

• The completion of ' ubudiyyah : 

1) The believing slave’s function before His Lord is based on five basic principles, 
which are: Obeying commandments; staying away from prohibitions; being grateful for 
blessings; seeking forgiveness of sins; and being patient over acts of obedience, over 
calamities and over refraining from sins. Whoever fulfills the obligation of these five 
principles, Allah will make him happy in this world and the hereafter. 

2) Allah (M) puts His slaves to trial in order to test their patience and servitude, 
not in order to destroy and punish them. So servitude is a duty unto Allah for His slave 
in prosperity just as it is a duty unto Him in adversity. Similarly, servitude is a duty unto 
Him in that which a person detests just as it is a duty unto Him in that which he loves. 
Most people show servitude in that which they love, however it is important to also 
show servitude in that which is detestful; and they vary in that. 

Hence, performing wudu’ (ablution) with cold water in extremely hot weather is 
servitude, performing wudu’ with cold water in extremely cold weather is servitude, 
having inter-marital affairs with one’s spouse is servitude, abandoning sins that the nafs 
desires without fear of people is servitude, and having patience over hunger and harm is 
servitude; however there is a difference between the two servitudes. 

So whoever performs the two servitudes for Allah in both a prosperous and adverse 
state, and a detestful and beloved state, then he is from among Allah’s slaves whom 
there shall be no fear concerning them, nor shall they grieve; nor will his enemy have 
any authority over him, for Allah will protect him; however at times Shaytan may 
influence him. 

For certainly, the slave has been put to trial with heedlessness, shahwah (lustful desire) 
and anger; and it is through these three doors that Shaytan comes through to the slave. 
Moreover, Allah has tested every slave by allowing his nafs, his hawa and his Shaytan to 



1 Agreed upon; narrated by Bukhari (no. 5673) and Muslim (no. 2816). The wording is that of 
Muslim’s. 
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have authority over him; to see whether he will obey them or obey his Lord, so that the 
servitude of choice is demonstrated by him: 

“And We shall test you with evil and with good as trial; and to Us you will be returned.” 

[Surah al-Anbiya’ (21):35] 

3) Allah (Jk) has set commands for the human being, just as the nafs has set 
commands for him as well. Allah wants the human being to complete what He loves of 
Iman and righteous deeds, whereas the nafs wants to complete what it loves of wealth 
and shahwahs. Furthermore, Allah has filled this world with what is beloved to Him of 
various kinds of acts of obedience and good deeds, and has filled the hereafter with what 
is beloved to the slave of various kinds of bliss in Paradise. 



Allah (iSfe) wants us to work for the hereafter, whereas the nafs wants to work for this 
world. Iman is the way to salvation and the light by which truth is discerned from 
falsehood, and good from evil. This is the object of trial in human beings. 



1 - Allah (ft) says: 






“Do the people think that they will be left to say, ‘We believe’ and they will not be tried? 
But We have certainly tried those before them, and Allah will surely make evident those 
who are truthful, and He will surely make evident the liars.” 

[Surah al-'Ankabut (29):2-3] 



2 - And Allah ( 31 ) says: 
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“[Yusuf said], ‘And I do not acquit myself. Indeed, the soul is inclined to evil, except those 
upon which my Lord has mercy. Indeed, my Lord is Oft -Forgiving, Most Merciful.’” 

[Surah Yusuf (12):53] 



• The fiqh of ubudiyyab. 

The ground accepts whatever is planted therein, whether it is sweet or bitter. Likewise, 
the ground of fitrah welcomes and accepts whatever is planted therein. So whoever 
plants the tree of tawhld. \ Iman and taqwa he will reap the sweetness of eternity and the 
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garden of eternity; and whoever plants the tree of disbelief, ignorance and sins he will 
reap the misery of eternity and the fire of eternity. 



The greatest of knowledge is to know your Lord and what is obligatory for Him. Hence, 
you acknowledge to Him your ignorance of religious knowledge, slackness in performing 
deeds, shortcoming of the nafs, negligence of Allah’s right and injustice in dealing with 
Him: 



^ SiS IL; ‘■Jj dtL i zfjt I UT ^ ^ 

“So remain on a right course as you have been commanded, and those who turn in 
repentance [unto Allah] with you, and do not transgress. Indeed, He is All-Seer of what you 
do.” 

[Surah Hud (11): 112] 



This is the one who is truly knowledgeable, truly a slave and truly a faqlh (jurist). If he 
performs a good deed he sees it as a bounty from Allah upon him; if He accepts it then it 
is a second bounty; if He multiplies it in reward then it is a third bounty; and if He 
rejects it then it is because its kind is not adequate for the Sovereign, the All-Mighty 
and the Compeller (ft) to be presented with. And if he performs a bad deed he sees it as 
His Lord forsaking him and ceasing His protection of him. If He punishes him for his 
sins he sees His justice; if he does not punish him for them he sees His bounty; and if He 
forgives him for them it is purely due to His kindness and generosity. 



Furthermore, everything in the heavens and on earth are all slaves of Allah, the 
Sovereign, the Truth. 



Every human being must acknowledge that he is a slave of Allah by existence and by 
legislation: 

So you are His slave by existence because He is the Creator of you, the Sovereign of you 
and the Disposer of your affairs. You are His slave; if He wills He gives you and if He 
wills He withholds from you; if He wills He makes you rich and if He wills He makes 
you poor; if He wills He guides you and if He wills He allows you to go astray; and if He 
wills He allows you to live and if He wills He causes you to die. The All-Mighty and 
Most Merciful does what He wills with you according to what His wisdom and mercy 
necessitate. 
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Also, you are His slave by legislation. You must worship Him by what He has legislated; 
so you act upon the commands, stay away from the prohibitions and believe in Allah in 
order to be happy in this world and the hereafter. 



All of creation is in need of Allah, and their need of Him falls under two categories: 

The first: Necessary need, which is the need of all creatures of their Lord in terms of 
their existence, provision, disposition, survival and whatever else they need. 

The second: Voluntary need, which is the fruit of two types of awareness: The slave’s 
awareness of His Lord and the slave’s awareness of himself. So whoever is aware of his 
Lord as absolutely Self-Sufficient, he becomes aware of himself as absolutely in need 
and thereby adheres to the door of servitude until he meets his Lord: 

i 0 l jS\ > STj JiT jj Sj 1131 j&f 5-iIjT t£>: > 

“O mankind! It is you who stand in need of Allah, while Allah is the Rich [Free of need], 
Worthy of all praise.” 

[Surah Fatir (35): 1 5] 
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4. Shirk 



• Shirk is: To set up a partner with Allah (ft) in His rububiyyah, or His uluhiyyah 
or His asma’ wa sifat. So if a person believes that there is a creator or helper with Allah 
then he is a mushrik, whoever believes that someone besides Allah is worthy of worship 
then he is a mushrik. ; and whoever believes that Allah has an equal in His names and 
attributes then he is a mushrik. 



• The danger of shirk. 



1) Committing shirk is great injustice because it is a violation of the exclusive 
right of Allah (31), which is tawhld. Hence, tawhld is the most fair of justices, and shirk 
is the most unfair of injustices and the most abominable of offences; because it is 
defaming the Lord of the worlds, directing what is exclusively His right to other than 
Him and equating Him with others. Moreover, due to the great danger of shirk whoever 
meets Allah as a mushrik Allah will not forgive him, as Allah (31) says: 



^(jSj LiJ l$jS T JlH M, itl'i oji L ^ ‘Sifol ^ 



“Indeed, Allah does not forgive setting up partners with Him, but He forgives what is less 
than that for whom He wills. And whoever sets up partners with Allah has certainly 
fabricated a tremendous sin.” 

[Surah al-Nisa’ (4):48] 



2) Committing shirk is the greatest of sins, for whoever worships other than Allah 
has placed worship in other than its rightful place and directed it to other than who is 
worthy of it; and that is great injustice and a heinous offence, as Allah (5i) says: 



“Indeed, shirk is great injustice.” 

[Surah Luqman (3 1): 13] 

3) Major shirk renders all deeds worthless, necessitates destruction and loss, and is 
the greatest of major sins: 



1 - Allah (31) says: 

dlji cf 'i kdU AuTjlJlJ d? rkkS oiajT jjj dll)] lily ^ 
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“And it was already revealed to you and to those before you: ‘If you set up partners with 
Allah, your deeds would surely become worthless, and you would surely be among the 
losers.’ Rather, worship Allah alone and be among the grateful.” 

[Surah al-Zumar (39):65-66] 



2 - And Abu Bakrah (4&) narrated: 

The Prophet (Is) said thrice, “Shall I not inform you of the greatest of major sins?” They 
said, “Yes, O Messenger of Allah!” He said, “Committing shirk and disobedience to 
parents.” He sat up after he had been reclining and added, “And giving false witness.” He 
continued to repeat it until we said, “We wish he would be quiet.” 1 

• The abominable characteristics of shirk. 

Allah (kk) has mentioned four abominable characteristics of shirk in four verses. They 
are: 



1 - Allah ( 31 ) says: 
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“Indeed, Allah does not forgive setting up partners with Him, but He forgives what is less 
than that for whom He wills. And whoever sets up partners with Allah has certainly 
fabricated a tremendous sin.” 

[Surah al-Nisa’ (4):48] 



2 - And Allah ( 31 ) says: 



4 5liU> j-te fflj. crb ^ 

“And whoever sets up partners with Allah has certainly gone far astray.” 

[Surah al-Nisa’ (4): 116] 



3 - And Allah ( 31 ) says: 



^ ^ .Y ^ L.J jU! a*>J! 4t)l ^y>- J. oS jA&l ^ 



“Indeed, whoever sets up partners with Allah - Allah has forbidden him Paradise, and his 
abode is the Fire. And there are no helpers for the wrongdoers.” 

[Surah al-Ma’idah (5):72] 



1 Agreed upon; narrated by Bukhari (no. 2654) and Muslim (no. 87). The wording is that of Bukhari’s. 
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4 - And Allah (ft) says: 

^ iSj& i jalaJ ! *12411 A r * ^>- L2jlSv3 4l)U .t)/&s ^ 

“And whoever sets up partners with Allah - it is as though he had fallen from the sky and 
was snatched by the birds, or the wind had thrown him to a far off place.” 

[Surah al-Hajj (22):31] 



• The punishment of those who commit sh irk. 



1 - Allah (ft) says: 



s p-* 41 /ljl t,J A4A jd j cAA~*JTj bJ^ o t^i oj ^ 



“Indeed, those who disbelieve among the People of the Scripture and the musbriiam will be 
in the Fire of Hell, abiding eternally therein. They are the worst of creatures.” 

[Surah al-Bayyinah (98):6] 



2 - And ‘Abdullah bin Mas' ud (4&) narrated: 

The Prophet (#) said, “Whoever dies while calling on something besides Allah, as a rival to 
Him, will enter the Fire.” 1 

• The foundation of shirk. 

The foundation of shirk and its basis upon which it is built is: Becoming attached to 
other than Allah. Whoever becomes attached to other than Allah, He entrusts him to 
what he becomes attached to, punishes him with it, forsakes him on the part of what he 
becomes attached to, and he becomes disgraced with no one to praise him and forsaken 
with no one to help him, as Allah (ft) says: 

i 0 lijiii aj&i >i; i^jj 4T £ -j4 > 

“Do not set up with Allah any other god, and thereby become disgraced and forsaken.” 

[Surah al-Isra’ (1 7):22] 



• The fiqh of shirk. 

Committing shirk in Allah’s names and attributes, in His legislation and in His worship 
are all categories of shirk. The first is shirk in rububiyyah, the second is shirk in 
obedience and the third is shirk in worship. 



1 Agreed upon; narrated by Bukhari (no. 4497) and Muslim (no. 92). The wording is that of Bukhari’s. 
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Allah (0) is the Lord, the Most High, the Most Great, the Sovereign and the Creator of 
every thing alone without any partner. So to Him alone belongs the right of legislation 
and to Him alone belongs the right of worship. 

Furthermore, committing shirk in His legislation is like committing shirk in His 
worship; both of which are considered major shirk that take one out of the fold of Islam, 
because worship is an exclusive right belonging to Allah alone without any partner, as 
Allah (ft) says: 



^ Si Vj * kb I OB' ^ 

“So whoever hopes for the meeting with his Lord - let him do righteous deeds and not 

associate anyone in the worship of his Lord.” 

[Surah al-Kahf (1 8): 1 10] 

Similarly, legislation is an exclusive right belonging to Allah alone without any partner, 
as Allah (31) says: 

“He has [knowledge of] the unseen of the heavens and the earth. How clearly He sees and 
hears [everything]! They have no protector besides Him, and He does not share His 
legislation with anyone.” 

[Surah al-Kahf (18):26] 



Whoever follows a legislation other than what Allah has revealed is a mushrik and 
disbeliever in Allah, and his Lord is that legislation which Iblis placed on the tongues of 
his allies from among the disbelievers, as Allah (31) says: 
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“They have taken their scholars and monks as lords besides Allah, and [also] the Messiah, 
the son of Maryam; while they were not commanded except to worship one God; there is no 
god except Him. Exalted is He above whatever they associate with Him.” 

[Surah al-Tawbah (9):3 1 ] 



Worship of Shaytan is to follow his system and his legislation by which he drags the 
creation to shirk and disbelief. Allah has warned us of this enemy with His (31) saying: 



} O *4 ->*ij M . • ) l file J-jpI jJl ^ 
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“Did I not enjoin upon you, O children of Adam, that you not worship Shaytan - for indeed, 
he is a clear enemy to you - And that you worship Me alone? This is a straight path.” 

[Surah Yi-Sln (36):60-61] 

Ideologies and man-made laws contradictory to the legislation of Allah are all rivals that 
are worshipped besides Allah. Ruling by them, loving for their sake and hating their 
opponents are all from major shirk. 



j*-gJ oJ3 -■ "ilj Jj cpti j*J A I JAJ ^ 



“Or have they partners [with Allah] who have ordained for them a religion to which Allah 
has not consented? But had it not been for the decisive word, it would have been judged 
between them. And indeed, the wrongdoers will have a painful punishment.” 

[Surah al-Shura (42):21] 



The disbelievers who prostrate to idols are disbelievers and wicked evil doers. If they 
change the legislation of Allah and follow the legislation of Shaytan, that becomes a 
new form of disbelief in addition to their first disbelief, as Allah (Si) says: 



L* auI L* 3wLp IjihiyJ jaj T 4j d-Ai j * ^ 



“Indeed, the postponing [of restriction within sacred months] is an addition to disbelief by 
which those who disbelieve are led [further] astray, for they make it lawful one year and 
unlawful another year to correspond to the number made unlawful by Allah, and [thus] make 
lawful what Allah has made unlawful. The evil of their deeds have been made pleasing to 
them; and Allah does not guide the people who disbelieve.” 

[Surah al-Tawbah (9):37] 
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5. The Categories of Shirk 



• Shirk is of two kinds: Major shirk and minor shirk. 

The first: Major shirk which is to set up a partner with Allah in His rububiyyah, or His 
uluhiyyah or His asma’ wa sifat. This form of shirk removes one from the fold of Islam, 
renders all deeds worthless, causes one’s blood and wealth to become violable and 
causes him to abide eternally in the Fire if he dies without repenting from it. 



Moreover, major shirk is to direct worship, or part of it, to other than Allah, such as 
supplicating to other than Allah, slaughtering and vowing to other than Allah from 
among the inhabitants of the graves, the jinn, devils, etc; and such as supplicating to 
other than Allah for that which none is capable of fulfilling other than Allah, such as 
asking for wealth and cure, and requesting various needs and rain fall from other than 
Allah; and other similar statements the ignorant make at the graves of saints and 
righteous, or at idols of trees and stones, and the like thereof. Allah ( 31 ) says: 
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“Indeed, he who associates others with Allah in worship - Allah has forbidden him Paradise, 
and his abode will be the Fire. And there are no helpers for the wrongdoers.” 

[Surah al-Ma’idah (5):72] 



• From among the various kinds of major shirk. 



1) Shirk in fear, which is to fear harm or affliction of what one dislikes from other 

than Allah, whether it be an idol, a taghut, a dead one, an absent one, from among both 
jinn and man. This fear is of the greatest ran ks of the religion and its loftiest. So 
whoever directs it to other than Allah has committed major shirk. It is also the weapon 
of Shaytan which destroys a person: 



^ S§S CbSiJ* f'-A oj qy A) jvAjStiej |*5d’i Uij ^ 



“It is only Shaytan who frightens you of his supporters. So fear them not, but fear Me, if you 
are indeed believers.” 

[Surah Ali Imran (3): 175] 



2) Shirk in reliance: Reliance upon Allah in all affairs and in all states is of the 
greatest types of worship which must be sincerely for Allah alone. So whoever relies 
upon other than Allah for that which none is capable of fulfilling other than Allah, such 
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as reliance upon the dead, the absent, and their like, for warding off harms and acquiring 
benefits and provisions, has committed major shirk. Allah (31) says: 

4 © oj ijAA* ^ 

“And rely upon Allah if you are indeed believers.” 

[Surah al-Ma’idah (5):23] 

3) Shirk in love: The love of Allah is love that requires complete humility and 
complete obedience to Allah. This love must be sincere; it is impermissible to associate 
anyone with Him in it. So whoever loves something other than Allah (31) as he loves 
Allah, he has taken other than Allah as rivals to Him in love and veneration, and this is 
major shirk. Allah (31) says: 
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“And of mankind are some who take (for worship) others besides Allah as rivals (to Allah). 
They love them as they love Allah. But those who believe, love Allah more (than anything 
else).” 

[Surah al-Baqarah (2): 165] 



4) Shirk in obedience: From shirk in obedience is obedience of scholars, rulers, 
leaders and governors in making permissible what Allah has made impermissible or 
making impermissible what Allah has made permissible. So whoever obeys them in that, 
he has taken them as partners with Allah in legislation, legalization and illegalization, 
and this is major shirk, as Allah (3§) says: 
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“They have taken their scholars and monks as lords besides Allah, and also the Messiah, the 
son of Maryam. And they were not commanded except to worship one God; there is no god 
[worthy of worship] except Him. Exalted is He above whatever they associate with Him.” 

[Surah al-Tawbah (9):3 1 ] 



• The categories of nifaq (hypocrisy): 

Nifaq is divided into two categories: 

The first: Major nifaq, which is the nifaq of belief, by which a person displays Islam 
outwardly and conceals disbelief inwardly. Its beholder is a disbeliever in the lowest 
depths of the Fire if he dies without repenting from it. Allah (31) says: 
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“Indeed, the hypocrites will be in the lowest depths of the Fire - and you will never find for 
them a helper - Except for those who repent, do righteous deeds, hold fast to Allah, and are 
sincere in their religion for Allah, then they will be with the believers. And Allah will grant 
the believers a great reward.” 

[Surah al-Nisa’ (4): 145-146] 



The second: Minor nifaq, which is the nifaq of actions and the like thereof. Its beholder 
does not leave the fold of Islam, however he is disobedient to Allah and His Messenger, 
and hence must repent therefrom lest it leads him to major nifaq. 



‘Abdullah bin ‘ Amr (js^) narrated: 

The Prophet (Si) said, “Four are the qualities which, when found in a person, make him a 
sheer hypocrite, and one who possesses one of them, possesses one characteristic of 
hypocrisy until he abandons it: When he is entrusted with something, he betrays his trust; 
when he speaks, he lies; when he makes an agreement, he breaks it; and when he argues, he 
behaves in a very imprudent, insulting manner.” 1 

The second: Minor shirk, which is what the Legislator has designated as shirk while not 
reaching the level of major shirk it diminishes t a wind but does not cause one to leave 
the fold of Islam; it is a means to major shirk, the ruling of one who falls in it is the 
ruling of the sinners from among the muwaliliids', and his blood and wealth remains 
inviolable. 



Furthermore, major shirk renders all deeds worthless, whereas minor shirk only renders 
the deed that is associated with it worthless. 

The term of shirk has not been mentioned in the Qur’an except intended as major shirk. 
On the other hand, minor shirkh&s been mentioned in the Sunn ah frequently. 

1 - Allah (ft) says: 
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1 Agreed upon; narrated by Bukhari (no. 34) and Muslim (no. 58). The wording is that of Bukhari’s. 
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“Say, ‘I am only a man like you, to whom has been revealed that your god is one God. So 
whoever hopes for the meeting with his Lord, let him do righteous work and not associate 
anyone in the worship of his Lord.’” 

[Surah al-Kahf (18):1 10] 



2 - And Abu Hurayrah (4&) narrated: 

The Prophet (S) said, “Allah the Most High and Exalted said: ‘I am the One who is most 
free of being in need of a partner. Whoever does anything in which he associates anyone else 
with Me, I shall abandon him and his shirk.'" x 

• The categories of minor shirk. 

The first: Minor shirk in heart -related acts of worship, examples of which are: 

1) Subtle riya’. Riya’ is when a person shows-off a righteous act and beautifies it 
in front of people so that they glorify and praise him. It is of many types, such as 
showing-off with statements so that one is called a scholar or jurist; showing-off with 
physical actions so that one is called a worshipper, or brave or generous one; and 
showing-off with appearance and clothing so that one is called an ascetic. This type of 
riya’ is forbidden and renders the deed that accompanies it worthless. 

2) A person intending by his action the dunya alone, such as one who fights in 
battle to acquire spoils of war, one who performs hajj to acquire money and one who 
seeks Islamic knowledge for the sake of a degree. 

3) Relying on means alone. So whoever believes that the means bring benefit apart 
from Allah, he has fallen into major shirk and whoever relies on the means while 
believing that Allah is the One who brings benefit and causes ham, he has fallen into 
minor shirk. What is obligatory upon a person is to execute the means with his body 
while relying upon Allah with his heart. 

4) Belief in omens, which is to consider evil omens in things that are visible, in 
things that are heard, in certain places or in certain times, and so on. So whoever is 
driven by that to do something he intended to refrain from or to refrain from something 
he intended to do, he has believed in an evil omen and fallen into minor shirk. The 
exception to that is the good omen. 



1 Narrated by Muslim (no. 2985). 
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